
I. Introduction

We must introduce ourselves to: 1) Romans in general, 2) Romans chapters 
9-11, and 3) Romans 11 in particular.

1) The General outline of Romans
Romans is Paul’s unfolding of the gospel in a systematic form. The 

basic outline is as follows: Note Romans 11:11-32.

I. Romans 1:1-15, Introduction
    II. Romans 1:16-11:36, The Romans theme; The Righteousness of God as 
revealed in the Gospel

   A.Romans 1:18-3:20, The universal need for Gospel Righteousness
1. The Gentile need of Gospel Righteousness (1:18-32)
2. The Jews need for Gospel Righteousness (2:1-3:8)
3. The universal need for Gospel Righteousness (3:9-20)

B.The Righteousness of God revealed in the Gospel (3:21-31)
C.Gospel Righteousness by faith established by the O.T. (4:1-25)
D.The fruits of Gospel Righteousness (5:1-21)

  E.Objections to Gospel Grace (6:1-23)
1. Can we continue in sin, part1 (6:1-14)
2. Can we continue in sin, part2 (6:15-23)

  F.Gospel union with Christ, not law (7:1-8:4)
1. Union with Christ – its necessity (7:1-6)
2.Is the law sin? (7:7-12)
3.Is the law the cause of death (7:13-25)

      4.Conclusion (8:1-4)
     G. Life in the Spirit (8:5-39)
     H. The Gospel and Israel (9:1-11:36)

1. The Gospel and Israel’s Past (9:1-33)
2.The Gospel and Israel’s Present (10:1-21)

  3.The Gospel and Israel’s Future (11:1-36)
a.  Has God cast off Israel ?(11:1-10)
b. Is the unbelieving remnant hopeless? (11:11-32)
c. Doxology, (11:33-36)

XIII. Practical Application of the Gospel (12:1-16:27)



3 Romans Chapters 9,10, and 11 -  General Thoughts  

In the book of Romans, chapters 9,10, and 11 are a pause in Paul’s 
thesis of justification to deal with the problem of God’s old covenant people 
- the Jews - and their rejection of this gospel provision. If any people should 
have been prepared for the coming and reception of the Messiah, it was the 
nation of Israel. As Paul says in Romans 9:4, “to whom [Israel] pertain[s] 
the adoption, the glory, the covenants, the giving of the law, the service of 
God, and the promises…”. But although Israel partook of such privileges 
and preparation, the [gospel] Word had no effect (cf. Rom 9:6).

Romans 9
The above is the main theme of Romans 9. Paul was in deep sorrow 

because his kinsman according to the flesh were not partakers of the grace 
that is in Christ Jesus. And as those who should have been prepared, the 
natural objection Paul must have faced on occasion was “God has not kept 
His Word/promise.” 

Indeed, we’ve seen this very issue arise in Romans 9:6a. Paul answers 
this (9:6b-13), followed by two possible problems that arise out of the 
doctrine of election (9:14-18; 19-24), and then concludes by completing his 
thoughts of verse 24 via the Old Testament, “even of us, whom He hath 
called, not of the Jews only, but of the Gentiles.”  (9:25-33).  

Romans 10
Romans 10 deals with the present Jewish dilemma of a nation seeking 

a redemption through a law/righteousness that God never ordained (10:1-3). 
Christ is the end (τελος / end-goal) of the law for (εις / relating to) 
righteousness (10:4). The subsequent statements of Paul (10:5-21) draw out 
the error of the Jew from different Old Testament perspectives.

Romans 11:1-10
Romans 11 is interested not in past promises {chp 9}

or present issues {chp 10} but the future of this Christ-rejecting nation. As 
Romans 11:1a puts it, “Has God cast off His people” (that is, in light of the 
rejected promises {chp 9} and the false self righteousness {chp 10})? In v.v. 
1b-10 Paul moves in two basic directions. 

First, he declares emphatically that God has not cast off  Israel 
redemptively for: 1) Paul himself was an example of one who sought 
righteousness via the law and yet God had pity on Him (v.1b cf. Phil 3:4ff; 1 



Tim 1:12-14), and 2) God declared through Elijah that he has set aside a 
faithful remnant in the midst of apostasy and it was true in Paul’s day as 
well (v.v.2-5). Paul then clarifies (v.6), draws an inescapable inference (v. 
7), and concludes on the state of those outside the remnant (v.v. 8-10).

This line of thought from the apostle’s pen is simple and clear to 
follow in v.v. 1-10. He is establishing both the truth of grace to Israelites, 
and the practical state of those still apart from God’s righteousness in Christ. 
But in its simplicity, we may be inclined to overlook certain truths that will 
become essential to a proper interpretation of 11:11-32.

First, although Paul is discussing the nation of Israel, his interest is in 
the individual Israelite, for although redemption  occurred nationally under 
the Old Covenant, redemption is ever and only personal under the New 
Covenant. Thus, although Paul speaks of an Old Covenant people, he is 
expounding a New Covenant redemption. THERE IS NO LONGER SUCH 
A THING AS CORPORATE REDEMPTION -  a redemption such as we 
find in Exodos. I do not want to be misunderstood at this point. There were 
many individuals of faith redeemed personally in the Old Testament as 
Hebrews 11 clearly indicates. I am only speaking covanentally. Under the 
Old Covenant, God blessed or cursed a people according to their birth (cf. 
Deut 27-28). Under the New Covenant, God deals only with people 
according to the new birth (that is, as individuals).

This might at first seem perplexing, but if we look at redemption’s 
two prerequisites - faith and repentance - we will see a clear difference in 
Old and New Covenant redemption. Throughout Old Testament history, it 
seems if the leadership - and some portion of the Israelites - professed faith 
in God and claimed to forsake their sins, God would redeem them out of a 
given national bondage or tyranny (i.e. Assyrian, Babylonian, etc.). 

In other words, only some - and probably not even a majority - need 
have faith or repentance to partake of a given “redemption” in the Old 
Covenant sense of the word (restoration to the promise land, etc.). The 
corporate body repented, believed, and were thereby delivered. 2 Chronicles 
7:14 is the classic example of the corporate, Old Covenant  promise; “If my 
people, which are called by my name, shall humble themselves, and pray, 
and seek my face, and turn from their wicked ways; then I will hear from 
heaven, and will forgive their sin, and will heal their land.” It is most 
certainly true that not all Israelites truly repented, prayed, and trusted God in 
a given situation of their history. Yet (and this is key) Israel as a nation 
would be healed - Israel as a nation would be redeemed.

     None of the above Old Covenant redemptive themes are applicable 
in New Testament redemption.** It is as individuals we repent, as 



individuals we believe, and as individuals we are delivered. Under the Old 
Covenant you might or might not know God, and still partake of covenantal 
blessings simply by virtue of birth. This is completely contrary to the New 
Covenant. Unlike the Old Covenant (where those born to the Old Covenant 
were instructed), under the New Covenant, “all…know me” (Heb 8:11). 
The Old Covenant is gone (Heb 8:7-8,13), and with it the type of 
faith/repentance/redemption associated with that covenant - national. 

Second, notice the contemporary nature of Romans 11. Paul speaks of 
truths “at the present time” (v.5); these include himself (v.1b), a remnant 
(v.v.2-4, cf. v.5), and a people hardened (8-10). This hardened, slumbering 
Israel is Paul’s concern in his subsequent question (v.11a). The Gentiles who 
are saved are  Paul’s contemporaries (v.11b), and they were to provoke 
Jewish contemporaries of his day (v.11b). Paul exalts his ministry (v.13) to 
save people in his own day (v.14). The branches broken off are 
contemporary Israelites (v.v.17-21), just as the engrafted Gentiles are 
contemporary (v.v.20,21), and the Jews who had been broken off in unbelief 
grafted in again by faith (v.v.23-24). This all must be true, for the unveiling 
of all this was to keep the recipients of the letter from boasting (v.25, cf. 
v.18). All of the above is confirmed and repeated in Paul’s concluding 
comments of v.v.30-32. 

I have left out v.v. 12,15-16,26-29 on purpose that we might be able 
to stand back and look at the context which surrounds these interesting 
statements. That the future is discussed is not in doubt. What IS perplexing 
is that so much of what is written by commentators upon Romans 11:11-32 
interprets this section as FAR future and not CONTEMPORARY or near 
future (that is, promises relating to Paul’s contemporaries). We shall have 
opportunity to return to this theme often, especially in v.v.25-26.              

** One of the more difficult aspects of theology is right at this point: that is, 
where does the Old Covenant leave off and the New begin? A simple and 
clear example of this difficulty is the issue of spiritual salvation. If: 1) an 
“Old Testament” saint was redeemed by looking forward to the cross but 
was living during or soon after the work of our Lord, and 2) his/her faith was 
in the coming Messiah or in John’s baptism, could such a believer be a   true   
believer   without   faith in Christ  ? What was the state of such people as 
Apollos in Acts 18:23ff and the Ephesian brethren of Acts 19:1ff? Were they 
redeemed, seeing the Messiah had already come and died - unknown to 
him/her? This “inter-Messianic” period posses interesting questions - 
questions that impact Romans 11, for although redemption is only personal 



since Christ came into the world, corporate judgment for Israel’s national 
rejection of Christ was still to occur 30+ years later in A.D. 70 (the book of 
Romans itself being written in approx. A.D. 57-60). I believe this is why in 
Romans 11 one finds both the personal nature of redemption (Rom 11:14, 
23f, 30-32 ) and still a seemingly corporate issue such as Israel being blind 
“in part” as a people (11:25).    



III. Romans 11:11 - 32, Commentary

As to the way we shall attempt to understand Romans 
11:11-32, we shall break down each verse into five 
essential spheres of truth: 1) the general context which 
surrounds our verse, 2) the   major issues   at hand in the 
verse, 3) the key words to comprehend in the verse, 4) the 
key cross references elsewhere in Scripture relating to the 
verse, and 5) a summery of the meaning of the verse as 
derived from the preceding four spheres of study.



      11  I say then, Have they stumbled that they should 
fall? God forbid: but [rather] through their fall salvation 
[is come] unto the Gentiles, for to provoke them to 
jealousy.
4 λεγω ουν µη επταισαν ινα πεσωσιν µη γενοιτο αλλα τω 

αυτων παραπτωµατι η σωτηρια τοις εθνεσιν εις το 
παραζηλωσαι αυτους

[v14] ει πως παραζηλωσω µου την σαρκα και σωσω τινας εξ 
αυτων

v.11 - General Context

As has been noted previously, Paul concludes part 1 of Romans 11 
(11:1-10) describing those who are not part of the remnant - that is, those 
who have rejected Christ. These “hardened” Israelites (v.v.7,25) are those 
who have “stumbled,” (v.11), have “fallen,” (v.12), were “broken off,” 
(v.v.17,19), and are in “unbelief,” (v.20,30). The three verses prior to verse 
11 (v.v.8-10) have the hardened Israelites as “slumbering,” spiritually blind 
and deaf, and, in general, “darkened.”

Thus the question that arises in verse 11 is quite natural; “Have they 
(hardened Israel) stumbled that they should fall?” On the heals of Paul’s 
vivid description of the state of unbelieving Israel, it was of great interest to 
the apostle to display the mercies of God toward this apostate people - 
mercies which will bring forth praise from Paul in his closing doxology 
(11:33-36). 

The key to the context of Romans 11:11 is Israel. The question of 
verse 11 directs us to the fate of Israelites and their future, just as the 
previous discussion related directly to those Israelites who are unbelievers. 
This will be essential as we approach verse 12. In short, the question in 
Romans 11:11 as defined by the context of Romans 11:7-10 may be 
summarized by the following; “The blind and hardened Israelites…are they 
blind such that they shall never see, and hardened beyond reach such that 
their future is hopeless?”     



v.11 - Major Issues

Pauline style when questions arise
Paul has a particular style of discourse when inquiries are involved 

such as we have in verse 11. His style may be summarized as follows:

 1)question…2)short retort…3)summary answer…
4)detailed answers/issues/explanations.

Note this four part linkage in Romans 6:1-3:             1) Question, 
“Shall we continue in sin (v.1);” 2) short retort, “May it never be (µη 
γενοιτο), (v.1);” 3) summary answer, “how shall we who died to sin live 
any longer therein; (v.2)” 4) detail, “Do you not know…” (v.3ff). Romans 
7:13-14 is the same: 1) Question, “Is that which is sin become death to me, 
(v.13);” 2) short retort, “May it never be (v.13);” 3) summary answer, “But 
sin, that it might appear sin…(v.13);” 4) detail, “for we know the law is 
spiritual…” (v.14ff). 

Thus we have been well prepare for the movement of Paul’s thought 
by his style of question/answer in 6:1, 6:15, 7:7, 7:13, 9:14, 9:18,and 11:1. 
We are most assuredly well prepared for the flow of thought in Romans 
11:11 and following. Indeed, a quick look at Romans 11:11 will reveal this 
question-short answer-summary answer style: 1)   Question  , “Have they 
stumbled that they should fall; 2) short retort, “May it never be;” 3) 
summary answer, “but [rather] through their fall salvation [is comes] unto 
the Gentiles, for to provoke them to jealousy.” The detail - 4) - will begin in 
verse 12. We will briefly approach each of the parts to Paul’s inquiry in the 
“Key Words” section.



The Gentile recipients of “Romans” 
His question arises from many reasons; love for countryman (9:1ff; 

10:1ff etc.), defense of truth (9:6b; 10:3) etc. Yet the preeminent, as well as 
a common theme that runs throughout this section (11:11-32), is the pride of 
the Gentile Romans in their salvation when for so long they lay in spiritual 
darkness, while the Israelites, with all the covenants, promises, etc. (Rom 
9:4f) had rejected the gospel light. This is abundantly evident, for Paul will 
make such comments to his Roman Gentile brethren as: “boast not against 
the branches” (11:18), “be not high-minded” (v.20), “wise in your conceits,” 
(v.25). Indeed, Paul has no encouraging words for his Gentile readers in this 
section (a point that will become important in our subsequent verse)! 

What is of importance to the rest of Romans 11 (11:12-32) 
is that: 1) Paul wants to settle the issue of the future and his 
contemporary Israelites, and 2) he is interested in the Gentiles 
only so far as it helps answer the question of his contemporary 
kinsman and their future hope.**       

** When the idea of “future” arises, it means the future of Israelites in 
Paul’s day. (cf. Rom 11:5, “at the present time;” 11:30, “now;” 11:31, 
“now.”

v.11 - Key Words, (Greek/English)

µη/not - The sentence before us in verse 11a should really be 
translated; “They have not stumbled that they should fall, have they?”- a 
question which anticipates a no answer. Inevitably in greek, if a inquiry has 
“  µη  ” in its structure, the writer or speaker is expecting a   “no”   response  . An 
example of this is the Lord’s question posed to the apostles after a crowd 
had displayed its dislike for His teachings. In John 6:67, the Lord said, “Will 
you also go away” (greek  −  µη και υµεις θελετε υπαγειν)? With the use 
of “µη,” our Lord expected his disciples to answer in the negative - the very 
answer which Peter  subsequently gave the Savior.      

Such is true as well with Romans 11:11. With his use of “µη,” Paul is 
already committing us to the truth that the Jews described in v.v.8-10 - the 
“hardened” Jews of 11:7 - are not beyond redemptive hope and have not 
stumbled so as to fall beyond God’s grace.  



πεσωσι/fall - It should first be understood that the use of “fall” in 
verse 11 could not imply that the Jews have never fallen, for verse 22 states 
plainly that they have indeed done just that (e.g. “on them (Jews) which 
fell”). Paul is taking about a stumbling and falling that is permanent (i.e. 
“have they (Jews) fallen so as to be in a hopeless condition - beyond God’s 
mercies”). The word “fall” is in a greek tense (aorist) which can be used to 
express a state of being or condition (what is called the cumulative aorist, 
similar to the greek perfect tense). This  issue of a irretrievably fallen state 
is Paul’s interest when raising the question of Romans 11:11. Paul is 
writing Romans 11:1-10 to inquire about the nation of Israel and their hope; 
in Romans 11:11-32,  He is inquiring about the condition of those Israelites 
who have turned from the gospel. Paul is asking if they are hopeless; he is 
asking if these fallen Israelites are irrevocably lost. 

 µη γενοιτο/May it never be! - This is Paul’s emphatic denial of 
a given proposition. Fourteen of the fifteen New Testament uses are found in 
Paul’s writings - most all of these  in Romans. Galatians 6:14 affords us the 
classic example of “µη γενοιτο” when Paul says, “May it never be (µη 
γενοιτο) that I glory save in the cross of Christ.” Here, in Romans 11:11, 
Paul’s “µη γενοιτο” provides the final word on the subject of any 
permanent, hopeless condition for the Jews described in v.v.8-10. There IS 
hope for the redemption of Israelites, and Paul will provide the proof for that 
hope in the subsequent verses.   

σωτηρια/salvation - Eternal redemption is Paul’s concern when 
dealing with these Jews. He says this in verse 11, in verse 14, as well as 
verse 26. We need this established prior to Paul’s use of his “grafting” 
illustration (v.v.17-24). One might be tempted (as many have) to conclude 
that it is national redemption that is being discussed via the illustration in 
v.v.17-24, - but the salvation of v.v.11,14, and 26 is individual, not 
national. Branches are broken off because of unbelief (v.v.17,19-22). The 
grafting back in (v.v.23,24) is by faith unto eternal salvation, and such 
salvation is individual. We shall return to this point with regularity - 
especially in v.v.25 and 26. 

Fall-salvation-jealousy - This link of (1) fall(2) salvation 
(Gentiles)(3) jealousy (Jews)(4) salvation (Jews) is THE most 
important series of ideas that Paul will establish in Romans 11:11-32. We 
will encounter part or all of this contiguous series of ideas frequently in 



verses 11 through 32. Note the following linkage of the above themes (1), 
(2), (3), and (4): 

In v.v. 13-14, Paul magnified his ministry - Gentile salvation (2) - 
such that he would provoke to jealousy the Jews (3) and save some (4). 
Verse 15 says, “if the casting away of them (1) [be] the reconciliation f the 
world (2), what shall the receiving of them be…(4). Again, in v.v.19-20, we 
find Paul putting these words into the mouths of the disdainful Gentiles; 
“Thou wilt say then, ‘the branches were broken off, that I may be graften in 
(2). Well, because of unbelief they were broken off…(1).” Still again, in 
11:25-26, Paul says, “…blindness in part is happened to Israel (1) until the 
fullness of the Gentiles be come in (2). And thus (3) all Israel shall be 
saved…(4). Lastly, Romans 11:30-31 states, “these also have now not 
believed (1), that through your mercy (2) they may also obtain mercy (3).”  

 From the inception of this part of Romans (11:11), to the central 
discussion (11:13-14; 11:15; 11:19-20), to the unveiled mystery (11:25-26), 
to the conclusion (11:30-31)Paul’s theme is the grace available to Israel if 
they return to Him. The issue of the fall of the Jews (1) granting an open 
gospel door to the Gentiles (2) and thus provoking the fallen Jews (3) 
such that they turn from unbelief to faith and salvation (4) is not just 
present, but clearly prevalent, pervasive - in a word, ubiquitous - in the 
Pauline argument of Romans 11:11-32.

The above must be grasped, because there will be a great temptation 
to start thinking Paul has left the main issue for other eschatological themes. 
This will be true in particular of 11:12 and 11:25-29. We must not venture to 
think Paul is pursuing new theological issues anywhere in Romans 11:11-32. 
He is solely interested in answering the question of 11:11!

 The clear proof of this is the theme at the beginning of  11:11-32 is  
the same as at the end (cf. 11:11 and the Jews fall bringing in the Gentiles 
which in turn brings in the Jews {11:11b}; compare 11:31 and “Even so 
have these (Jews) now not believed, that through your mercy {i.e. Gentile 
redemption} they {Jews} also may obtain mercy.”        

v.11 - Cross References

The verse of note to help us on in our understanding of Romans 11:11 
is 11:14. We can be sure of Paul’s meaning of “jealousy” in verse 11 
because Paul completes the thought in verse 14. Note:

“…salvation [is come] to the Gentiles, for to provoke them (Jews) to jealousy,” v.11. 
“I……..(through Gentile ministry) may provoke to emulation(greek/jealousy) and save some of them,” 



v.14.
 

This is Paul’s theme, interest, and intent in his ministry - which 
ministry also was the proof that God still held out grace for the slumbering, 
hardened Jew. 

Romans 10:19 - Paul has already announced this theme to some 
degree in the previous chapter (e.g. Gentile salvation provoking Israelite 
jealousy 



v.11 - Summary  

In summary, Paul begins a new division in Romans 11:11. He began 
the chapter with an inquiry into the grace of God and whether the whole 
nation of Israel, having put their own Savior to death (Acts 2:22ff; 7:52), had 
been rejected by God. This Paul emphatically denies, for there is a remnant 
according to the election of grace who are Israelites and do believe (Rom 
11:5). Yet many do not believe, and the state of these Jews is delineated in 
11:8-10. 

This is what 11:11-32 is all about - the fate of those fallen Jews. Paul 
inquires regarding those Jews who are in a state of lostness. Do they have 
any hope to lay hold of the grace of God (11:11)? Paul says yes, and 
explains that God is using the fall of these Jews to bring in Gentiles to the 
kingdom. But this Gentile salvation is only a means to an end - the end being 
the provocation of the fallen Jews to lay hold of Christ and His gospel. Thus 
the question of “Have they (Jews) stumbled that they should fall (that is, fall 
irrevocably)?” Paul says "µη γενοιτο" - No! God will use their own fall to 
bring them back.  



      12  Now if the fall of them [be] the riches of the 
world, and the diminishing of them the riches of the 
Gentiles; how much more their fulness?
5 ει δε το παραπτωµα αυτων πλουτος κοσµου και το ηττηµα 

αυτων πλουτος εθνων ποσω µαλλον το πληρωµα αυτων
6 [v.15] ει γαρ η αποβολη αυτων καταλλαγη κοσµου τις η 

προσληψις ει µη ζωη εκ νεκρων

v.12 - General Context

We must draw on vocabulary right away to establish context and the 
relationship between verse 11 and verse 12. The first two words of verse 12 
are “ει δε,” variously translated “now if,” or “but if,” or “and if” in the New 
Testament. In Romans, there are 15+ uses of “ει δε” alone, and inevitably it 
is used to continue a previous line of thought. 

There are cases like Romans 8:10, where after stating “if anyone does 
not have the Spirit of Christ, he is none of His (8:9), Paul follows with “but 
if (ει δε) Christ is in you, the body is dead because of sin but the spirit is 
alive because of righteousness.” In this case, there is a clear contrast 
between clauses. Yet this is not typical of Pauline use. Normally (and this is 
true of the “ει δε” of  Romans 11:12) “ει δε” is used to continue or further 
expand the thoughts and ideas of the previous verse/subject.

This is essential for the proper interpretation of verse 12. Paul’s 
interest is fallen/hardened Israel’s hope for grace and redemption. Does their 
sin of rejecting Christ preclude all prospects of forgiveness? What is of 
importance here is that with Paul’s “ει δε” at the beginning of verse 12,  
he is continuing the issue of  Israel and redemption started in verse 11. 
For Paul, there is no break in his theme or thought.



v.12 - Major Issues

 In Romans 7:15-16 we read, 
“For that which I do I know not: for what I would, that do I not, but 

what I hate, that do I (v.15). If then I do that which I would not, I consent 
unto the law, that it is good” (v.16).

 Now the logic of verses 15-16 can be summed up as follows: 1) if we 
assign the content of verse 15 the letter “A,” and 2) if we recognized that the 
first clause of verse 16 (16a) is a condensed expression of verse 15 (“now if 
I do what I would not”), and 3) if we assign “B” to the final clause verse 16 
(16b, “I consent with the law that it is good”), then we might summarized 
Paul’s logic of 7:15-16 as follows: “A” is true (“I do not do what I would,” 
v.15). And thus if “A” is true (“Now if I do not do what I would,” v.16a), 
then “B” (“I consent with the law that it is good”) is the sure and necessary  
consequence of   “A.” Looking at a side by side  view might help:

“for that which I do I know not: for what I would, that do I not, but what I hate, that do I,” v.15
“if then             I do               that which I would               not, (v.16a - a summary of v.15)
                                                                                               I consent with the law that it is                good,” 
(v.16b, the necessary deduction of the truth of v.15)  

Paul’s conclusion of the goodness of the law (v.16) is true because of 
his impotent strife described in verse 15. It is not my intention to expound 
the difficulties involved in Romans seven, but what is crucial is to know and 
heed Paul’s style of argumentation. This argumentation for Paul in Romans 
7:15-16 is an exposition of a particular truth, followed by arguing that if this 
truth be so, there are theological certainties which must accompany the 
aforementioned truth. This process of reasoning which Paul uses in Romans 
7:15-16, he will use in Romans 11:11-12.

Now keeping the above issues in mind, Paul is stating in Romans 
11:11b that “through their (Jews) fall salvation has come to the Gentiles, for 
to provoke them (Jews) to jealousy.” Let us diagram Paul’s ideas and 
concepts:



Romans 11:11
         ----------------- “A”--------------------- “B”--- --------
       fallsalvation(Gentiles)jealousyredemption(Jews)

 As above, let us assign the letter “A.” to the concept spanning the fall 
of the Jews which brings salvation for the Gentiles, to the jealousy of the 
Jews in light of this salvation. This means that when Paul says in verse 12a, 
“now if the fall of them (Jews) [be] the riches of the world, and the 
diminishing of them (Jews) the riches of the Gentiles,” he is saying nothing 
more or less than “if “A” is true,” then 12b, “how much more their fullness” 
(e.g. “B”), is the sure and necessary consequence of 11b and its reiteration, 
12a. Whatever “how much more there fullness” means, Paul is saying that 
this “fullness” is the certain, unfailing issuance of  11b and 12a.

In other words, if  Paul’s inquiry of verse 11 is concerned with 
whether the fallen Jews might ever partake of mercy, and his goal - 
expressed by  “µη γενοιτο” - is to argue passionately in the affirmative, then 
11b and 12a are intended to establish without doubt that fallen Israel can be 
redeemed. This conclusion of available salvation is the essence of what 
“how much more their fullness” means.***



SPECIAL NOTE
*** At this point it is necessary to deal with the phrase “how much 

more their fullness” in the history of Christian interpretation.
Because of the give and take / back and forth / Jew and Gentile style 

of the first part of v.12 (“now if the fall of them (Jews) [be] the riches of the 
world, and the diminishing of them the riches of the Gentiles…”), without 
exception, interpreters have felt that the last clause of verse 12 must consist 
of something akin to “how much more their fullness means blessing for the 
Gentiles/church.” 

This writer has yet to run across an exception to this rule in some 30+ 
works on Romans 11. Some examples of what “how much more their 
fullness” means in the finest expositors ever: “The conversion of the Jews 
will, directly and indirectly, do more for the advantage of the Gentiles than 
their unbelief has done,” John Brown, 1857; “If an event so untoward as 
Israel’s fall was the occasion of such unspeakable good to the Gentile world, 
of how much greater good may we expect an event so blessed as their 
recovery to be productive,” Jamieson, Fausett, and Brown, approx. 1870; 
“the salvation of the full number of Israelites…would progressively bring 
an abundance of blessing to the entire world,” William Hendrickson, 1980; 
“their (Jews) restoration as a body, when they (Jews) shall acknowledge 
Christ as the Messiah - will yet prove a far greater blessing to the Gentiles,” 
Robert Haldane, approx. 1839; “how much greater blessing (e.g. for the 
world) which will result from their fullness,” Albert Arnold (American 
Baptist Commentary), 1882; “This (the conversion of the Jews) will be of  
great ascension to the Gentile church, bring much glory to it,” John Gill, 
1770; “the fullness of Israel will involve for the Gentile a much greater 
enjoyment of gospel blessing,” John Murray, 1959.  All the best works read, 
more or less, the same.  

In these works, the reasons given that Paul might intend this idea in 
verse 12 are: first, the pattern or flow of thought in verse 12 of Jew-World / 
Jew-Gentile, lends itself to the translated idea at the end of verse 12 as “how 
much more the fullness of the Jew means fullness for the Gentiles (or most 
say fullness for the church).

Second, there are prophetic passages in the Old Testament that seem 
to underscore a glorious period of Jew-Gentile revival such as might be 
reflected in Romans 11:12 (cf. Is 2:2  “in the last days, the mountain of the 
Lord shall be established…and all nations shall flow unto it;” Is 11:9, “the 
earth shall be full of the knowledge of the Lord.” etc.).

In spite of this, the reasons for not translating the end of verse 12 in 
such a fashion are overwhelming. First and foremost, there is no hint from 



Paul that he has any other issue in mind than the salvation of the Jew who 
fits the description of 11:8-10. The question is in reference to redeeming the 
Jew, the basic answer of Paul in verse 11 (after his µη γενοιτο!) is in regard 
to provoking the Jews to jealousy and saving them (cf. v.14). There is no 
hint of a new subject as we come to verse 12. On the contrary, Paul’s “ει δε” 
at the beginning of verse 12 makes it clear he is expanding on the truths of 
verse 11 - truths that are dealing with the question of Jewish redemptive 
hope in light of their fall, and the reasoned proof of that hope.

Second, for Paul in Romans 11, the Gentiles are a means to an end - 
the provoking of Israelites to salvation. This is made absolutely plain in the 
succeeding verses (v.v.13-14). Paul would not bring up a question of 
possible redemption for fallen Israelites in a chapter dealing solely with the 
question of Israel, and then end his basic thesis (v.v.11-12) with Gentile 
growth!

Third, in Romans 11:11-32, Paul’s whole purpose is to explain the 
Jewish situation in such a way as to negate the pride of the Gentiles at 
Rome. This is clear from his statements to the Roman readers: “I magnify 
my office (as apostle to the Gentiles) if by any means I may provoke [them 
which are of]  my flesh and save some” (v.v.13-14); “Boast not against the 
branches,” (v.18); “Be not high-minded but fear (v.20); “I would not …that 
you should be ignorant…lest you be wise in your own concepts” (v.25). Paul 
would never - in the midst of purposing to negate Gentile pride in Rome - 
expound in verse 12 Israelite salvation as being a means to more glory 
for Gentiles!!       

Fourth - and we shall deal with this in detail in the section on key 
words - Paul’s use of  greek in “how much more (ποσω µαλλον) their 
fullness” is also found in verse 24. The parallels are both striking and 
instructive. Paul says in 11:24, “if thou (Gentiles)…were grafted contrary to 
nature…how much more (ποσω µαλλον) shall these (Jews), which be 
natural [branches], be grafted into their own olive tree.” It would seem 
clear by comparing verse 24 with verse 12 that the interest of  Paul’s 
“how much more” in verse 12 is to express “how much more sure” is 
Jewish redemption possible (which, of course, is the question at hand). 
There is no hint of Pauline interest in Gentile or church benefits in either 
verse 24 or verse 12 when examining Paul’s use of ποσω µαλλον. This 
should leave little doubt regarding Paul’s interest and intent, or, more to the 
point, what is NOT Paul’s intent.



********************************************************
Thus: In Romans 11:12b - “how much more their fullness” -Paul wants to 
establish the possibility of future grace to the hardened Israelites of 11:8-
10, NOT future glory for the Gentiles (or the church).                
***************************************************

v.12 - Key Words

ει δε/and/but/now if - see General Context, v.12. 

ποσω µαλλον/ “how much more” - There are seven uses of 
ποσω µαλλον in the New Testament (excluding Romans 11:12,24): Matt 
7:11/Lk 11:13; Matt 10:28; Lk 12:24,28; Phm 16; Heb 9:14. Let us look at 
each.

“if you give good gifts…how much more you heavenly Father…,” Mt 7:11; Lk 11:13
“if they call the master of the house Beelzebub, how much more…his household,” Mt 10:25
“if God feeds the ravens…of how much more worth…are you,” Lk 12:24
“if God so clothed the grass…how much more…will He cloth you,” Lk 12:28 
“(Onesimus) a beloved brother…to me…how much more unto thee,” Plm 16
“if the blood of bulls and goats…purifies…how much more…the blood of Christ,” Heb 9:13,14

As a brief perusal will show, the phrase “ποσω µαλλον” (our greek 
phrase in verse 12 translated “how much more”) is used as a transition to say 
if a lesser idea is true, a related greater idea must be true (Mt 7:11; Lk 11:13; 
12:24,28; Plm 16; Heb 9:14); or, if a greater idea is true, then a lesser idea 
must be true (Mt 10:25). Again, the point of comparison is to show that if 
the greater issue is true, the lesser one must surely be true also; and if the 
lesser idea is true, the greater must surely be true as well. 

Notice similar reasoning by Paul in verses such as Romans 8:32; “He 
(God) that spared not His own Son…will He not…give us all things” (the 
greater truth establishes the veracity of the lesser truth[s]), and 2 Corinthians 
3:9, “For if the ministration of condemnation is glory, much rather the 
ministration of righteousness exceed[s] in glory” (the lesser truth establishes 
the veracity of some greater truth[s]).  

The common denominator in all this is the idea that if in a sentence 
the clause prior to “ποσω µαλλον/how much more” is true, the clause 
subsequent to “ποσω µαλλον/how much more” is true, whether the 
argument is lesser to greater, or greater to lesser. 

πληρωµα/fullness - The word which confronts us now has been 



written and discussed extensively with (it seems) little progress in 
understanding. This is true in particular of its verb form, πληροω. But 
oftimes context gives us insight where etymological studies fail. In Romans 
11:12, fullness (πληρωµα) is such a word - a word understood by the study 
of context. 

If we follow Paul’s train of thought, we see he is intent on defending 
his view that an Israelite who has initially rejected Christ can still be the 
recipient of the grace of God in the gospel (thus Paul’s “may it never be!” to 
the inquiry of verse 11 “have they (Jews) stumbled so as to fall 
irretrievably”).

Paul then makes known to us that Israel’s fall will in fact be used to 
redeem them via Gentile salvation and subsequent provocation unto faith 
(v.11b). He then says in verse 12 that if grace came in light of the fall of 
Israelites, then most certainly grace is available upon the return of Israelites. 

This means of necessity that the term “fullness” must be equal to 
redemptive ingathering - i.e. salvation. This is assured in four ways. First, 
the word is used of ingathering or pouring of wine in Matthew 9:16 and 
Mark 2:21. Second, in Romans 11:12, “fullness” is intended to be 
antithetical to the words “fall” (greek, “παραπατωµα” / “transgression”) 
and “diminishing,” -  terms that relate to Israel’s lost condition. Third, in 
Romans 11:15 - the parallel passage to 11:12 - Paul uses the word 
“receiving” instead of “fullness,” and this is surely gospel receiving. Fourth, 
in Paul’s analogy of vine/branches (Romans 11:17-24), the “grafting” is 
clearly analogous to “fullness” and plainly implies salvation (cf. 11:17).     

In summary, “fullness / πληρωµα” implies the opposite of 
“transgression,” (11:12a) and is parallel conceptually to “receiving,” 
(11:15b). This means “fullness” refers to redemptive reception - in this 
case, Israel(ites).



v.12 - Cross References

Again, we should remind ourselves that the theme of Gentile 
salvationIsraelite jealousy has already been broached in Romans 10:19.

The two clear cross references relating to 11:12 are Romans 11:15 and 
11:24. 

Note Romans 11:12 as compared with Romans 11:15:

“now if the fall of them [be] riches of the world, and
the diminishing of them the riches of the Gentiles; how much more their fullness,” v.12 
“for if the casting away of them [be] the reconciliation of the world                                                   what will the receiving of them be
                                                                                                                         but life from the dead,” v.15

Note the parallels: “fall,” “diminishing,” v.12/“casting away,” v.15
                                  “riches,” “riches,” v.12/“reconciliation,” v.15
                                  “world,” “Gentiles,” v.12/ “world,” v.15 
                 “how much more their fullness,” v.12/“the receiving,” v.15
                                         “life from the dead,” v.15

          What should be clear is that the phrase “life from the dead” is the 
conclusion to both “what will the receiving of them be,” v.15, and “how 
much more their fullness,” v.12. We need not guess at this point as to Paul’s 
meaning in verse 12, for we have a detailed parallel in verse 15. 

Also, in verse 12, Paul is stating one idea in two different ways. If I 
might paraphrase: “if the fall of them [be] the riches of the world…that is, if 
the diminishing of them [be] the riches of the Gentiles…”. This duplication 
is not meant to set up a back-and-forth / Jew-Gentile, Jew-Gentile picture in 
our mind such that we conclude that Paul - after announcing the “fullness” 
of the Jew - is now going back to comment on a related Gentile matter. 

As is often seen in the book of Proverbs, Paul is enunciating the same 
truth two slightly different ways to give emphasis, not to the back-and-forth 
of Jew/Gentile, but to reiterate that God brought gospel riches to the 
Gentiles out of sin. And as Paul wants to answer the issue of whether the 
Jews have stumbled and thus fallen irretrievably (11:11a), the Bible truth of 
“grace out of sin” is a potent argument for grace to the Jew. For (if I may 
paraphrase the Pauline contention of Romans 11:11-12), if grace came from 
God when Israel turned away, grace shall surely come to them if they 
return.  

Romans 11:24 is a second parallel to Romans 11:12. Both verses use 



ποσω µαλλον / “how much more” in their argument - 11:12 and “how 
much more their fullness,” whereas 11:24 states “how much more…shall 
these…be grafted.”

Further - and as important - is that both verses are arguing that if grace 
came to Gentiles, it will most assuredly come to the Israelite (cf. “shall be 
grafted” / “εγκεντρισθησονται,” greek future tense implying a certain 
result under proper conditions [Gnomic future]). In the case of 11:12, grace 
will come to returning Israel because grace came to the Gentiles by virtue of 
departing Israel. In 11:24, returning Israelites, being a natural branches, will 
surely be grafted back in because Gentiles - unnatural branches - were 
grafted in. The reasoning behind both 11:12 and 11:24 is: If God did the 
more difficult (brought good via evil), He will surely do the less difficult 
(bring good via good).   

v.12 - Summary

In conclusion, Romans 11:12 is a continuation of Paul’s journey into 
the question of fallen Israel’s future (cf. 11:11). Those Israelites who are 
depicted as spiritually blinded and hardened in v.v.8-10 - are they without 
hope of salvation? Paul’s answer is no, because God has ordained that 
through their fall, grace would come to them by means of Gentile 
redemption and the jealousy this would engender. Paul’s “ει δε/now if” at 
the outset of verse 12 continues this inquiry. The apostle argues that the 
Jews who fell must have grace - and thus salvation - available to them 
because grace was made available through their fall! Therefore, Paul 
reasons; if through their transgression grace came (to the Gentiles), grace 
will most certainly come to them (the Jews) through their repentance and 
faith!

We might paraphrase Paul’s verse 12 in this fashion:

“now, as I have just stated in short form in 11:11b, if the 
transgression of the Jews (i.e. their turning from Christ and His gospel) 
meant redemption for the world; or - to put it another way - if the 
diminishing of the Jews brought riches to the Gentiles, how much more 
sure and certain is it that God will be gracious to Israel in her return.” **



** It is important to understand that the promise of Romans 11:11-32 
is NOT that God has guaranteed a future turning in faith to Him, but that 
God has guaranteed grace to any and all Israelites who do turn in faith (cf. 
11:23-24). This might seem to contradict Romans 11:26-29, but we shall 
attend to that issue in due time.           

      13  For I speak to you Gentiles, inasmuch as I am the 
apostle of the Gentiles, I magnify mine office:
7 υµιν γαρ λεγω τοις εθνεσιν εφ οσον µεν ειµι εγω εθνων 

αποστολος την διακονιαν µου δοξαζω
      14  If by any means I may provoke to emulation 
[them which are] my flesh, and might save some of 
them.
8 ει πως παραζηλωσω µου την σαρκα και σωσω τινας εξ 

αυτων

v.v. 13-14 - General Context

Paul is still interested in his readers understanding that the Jews who 
have rejected Christ initially still have a gracious offer to return and - as the 
prodigal son - will be received with the open arms of grace. He makes us 
aware that he has more to say by beginning verse 13 with “for.”

The great apostle continues by stating that in speaking (or writing) to 
the Roman Gentiles, the goal in relation to his brethren according to the 
flesh was to magnify his ministry (v.13), and thus provoke and save some of 
his people (v.14). This is the theme Paul began with in verse 11 when he 
said, “…salvation [is] come to the Gentiles, for to provoke them (the Jews) 
to jealousy” and - as verse 14 completes the thought - “might save some of 
them.”

Observe that this issue of Paul and his call to a Gentile ministry is 
everywhere in the book of Acts. In Acts 9:15, “Go…bear my name before 
the Gentiles;” Acts 13:46-47, “We turn to the Gentiles” and “…a light to the 
Gentiles;” Acts 22:21, “I…send thee…unto the Gentiles;” Acts 26:17, “…
the Gentiles, unto whom now I send thee.” Further, Paul’s epistles such as 
Galatians are full of the same declaration of his Gentile ministry: “…I might 
preach Him (Christ) among the heathen” 1:16; “the gospel of the 
uncircumcision was committed unto me” 2:7; “for He…was mighty in me 



toward the Gentiles” 2:8.  
As has been noticed in prior verses, the issue of Gentiles is brought in 

only as a means to an end - the end being to resolve the question of Israel, 
their fall, and the possibility of grace. The issue of Paul’s ministry is 
discussed only so as to let the prideful Gentiles might grasp that their 
redemption is accomplished for the purpose of others - Israelites. Paul is 
saying, “Do not boast in your redemption as if you are the end-all of God’s 
work, for in His plan, your redemption is accomplished not for your sake but 
for the sake of a hardened, rebellious people - Israel.”  



v.v.13-14 - Major Issues

The major issue that allows us to understand properly verses such as 
11:12 and 11:25-26 (admittedly the most controversial texts of Romans 11) 
is to notice that there is no change in context, subject, or purpose in the 
words of Romans 11:13-14. This will continue to be true (indeed, Paul will 
repeat himself in verse 15 - comp verse 15 to verse 12). Paul is still 
speaking to the question of  verse 11 - and will continue to do so through 
verse 32. If that be kept in mind, the difficulties that arise will be solvable. 
Our verses here are an excellent example of how Paul stays on theme. 

v.v.13-14 - Key Words

παραζηλωσω/provoke to jealousy - The KJV translation has 
for “παραζηλωσω” the phrase “provoke to emulation.” Although the 
phrase is interesting, one might miss that the word is the same as in verse 11, 
translated “provoke…to jealousy.” The word is literally “to make jealous.” 
What must not be missed is that the theme of making Israelites jealous unto 
salvation is in verse 11, and continues in verse 14 (just as the terminology of 
verse 12 will continue in verse 15!).  

σωσω/save - What might become lost in our exposition is the truth 
of salvation. Paul is satisfied with nothing less; indeed the great lack of his 
brethren believing the truth as it is in Christ was a source of great desire 
mixed with sorrow (Rom 10:1; 9:1). The word “salvation” is used here, in 
verse 11, in verse 26, and is implied in the Pauline illustration of “grafting,” 
11:19,23,24. Romans 11 is concerned with the eternal salvation of the 
Israelite sinner.   

v.v.13-14 - Cross Reference

See Romans 11:11, Cross Reference, notes.



v.v.13-14 - Summary

Paul is continuing to prosecute the theme of God’s assured and certain 
grace for all Israelites who turn back from their unbelief. The Lord will 
receive them. Indeed, Paul was aware that, having brought Gentiles to the 
grace of God, God used his ministry to provoke Israel to reconsider their 
unbelief and lay hold of Christ. As verse 14 says, some might be saved, 
which is the answer to Paul’s query in verse 11.    



15  For if the casting away of them [be] the reconciling 
of the world, what [shall] the receiving [of them be], but 
life from the dead?
9 ει γαρ η αποβολη αυτων καταλλαγη κοσµου τις η 

προσληψις ει µη ζωη εκ νεκρων

v.15 - General Context

Again, it is clear from the context that the apostle’s theme has not 
changed at all from verse 11. This is evidenced by  the parallels between 
verse 12 and verse 15. Moreover, note the similarities between v.v.11-12 and 
13-15.

  Romans 11:11     Romans 11:12
Jewish fallGentile salvationprovoke Jews/salvation reiteration to proof”fullness”              Gentile salvation provoke Jews/salvationreiteration to proof”receiving”
                         .Romans 13-14    Romans 11:15

We cannot establish to strongly that: 1) v.11 and v.12 are inextricably 
linked and, 2) the truths of v.v.11b-12 are reiterated in v.v.13-15. This 
premis must be established! We will not be assured of our interpretation of 
verse 12 (“how much more their fulness”) and other issues that follow unless 
our starting point is well known. And our starting point is Paul’s question 
of v.11! 

As has be pointed out previously, the errors regarding the exposition 
of Romans 11 are just at this point. Where is Paul going? And in this 
direction of ideas, how does he proceed? At the very outset of 11:11-32, 
Paul establishes - then reiterates - his interests. 



v.15 - Major Issues

The apostle wants to accomplish three things in verse 15: 1) complete 
his reason for exalting his own personal ministry, 2) complete the reiteration 
of v.v.11-12 and v.v.13-15, and 3) in v.15, complete the idea begun in verse 
12.

First, Paul must explain why he desired to exalt his own ministry, for 
this is a route he took only reluctantly (cf. 2 Cor 12:1). He knew a mystery 
which God had revealed unto him - a mystery which he would shortly pass 
on to his Roman readers (v.25) - that God had chosen to glorify His own 
grace (and prove man’s dependence) by bringing this glory out of sin. Paul 
would bring this out categorically in his summarizing statement of v.v.11-
32, “For God hath concluded them all in unbelief, that He might have mercy 
upon all, v.32. 

We should have expected the above truth. Two other well known 
times, God glorified Himself by bringing grace from sin - the life of Joseph 
and the Cross of the Son of God. With Joseph, although sold into slavery by 
his eleven brothers, we learn through the patriarch that “God meant it unto 
good,” Gen 50:20. In our Lord’s case, the apostle Peter tells us at Pentecost 
“Him (Christ), being delivered by the determined council and 
foreknowledge of God, Acts 2:23.

Now this is what God is doing in Paul’s day, as he explains. He makes 
known the glory of God’s grace to the Gentiles (by virtue of the 
fall/transgression of the Jews), that his brethren according to the flesh might 
be provoked to jealousy and come to the Savior themselves. Paul knows by 
revelation that God will bring those who initially followed the cry of the 
Jewish rulers in cutting off  their own promised Messiah (Dan 9:4-27) to 
come embrace the Christ via the gospel work in his, and others, ministries.

     Now if the above analysis is accurate, then how does verse 15 
work into Paul’s thought? That the truths of v.v.13-14 and verse 15 are 
intimately connected is established by the “for” of verse 15. But what is it? 
According to the above “parallel” on v.v.11-12 and v.v.13-15, verse 15 is 
the assurance that God will grant life to those stirred up by jealousy to 
return to their God and Savior, Jesus Christ.

Second, verse 15 provides a conclusion to Paul’s repetition of v.v.11-
12, or, more precisely, v.v.11b-12. This is crucial, for in reality both v.v.11b-
12 and 13-15 are answering the question of Paul in 11:11a, “have they 
stumbled that they should fall (e.g. irrevocably).” The single point to be 



made is that, with the repetition, we are sure that Paul’s interest is in 
demonstrating the hope and future grace available to fallen Israelites.

Third, we must look to the phrase at the end of verse 15 - “life from 
the dead” - as an ending not just to verse 15 but to verse 12 as well. Indeed, 
the ending of verse 15 positively substantiates Paul’s intent and 
movement of thought in verse 12 (and the detail of both). 

In the first place, it seems clear that verse 15’s “receiving” equals 
verse 12’s “fullness.” This means we are speaking of redemption and, 
combined with “the fullness of them” in verse 12 and “the receiving of 
them” in verse 15, we know the issue is  Jewish redemption. 

Secondly, since: 1)“life from the dead” in verse 15 is the culminating 
truth of v.v.13-15 (as well to verse 12’s “…fullness be”), and 2) both 
phrases are the end of the answer to the question in verse 11, then “life from 
the dead” is part of the answer to Paul’s initial question. This, in turn, 
implies that the phrase “life from the dead” is a clause expressing the state of 
the of those apart of the “fullness” (v.12) or “receiving” (v.15). To clarify: if 
1) the question is of Israel hope of gospel redemption (again, individual 
redemption), and if 2) “fullness” and “receiving” is in reference to Israelite 
turning to the gospel, then 3) “life from the dead” is the response/answer of 
assured grace and acceptance of God, and   the life   that doubtlessly   
results (i.e.   eternal life  )  .



v.15 - Key Words

In looking at verse 15, it is clear that word studies are not as important 
as general studies. In this case, to know, because of context and argument, 
that the word “casting away” (v.15) must be the same as “fall” and 
“diminishing” (v.12), “reconciliation” (v.12) the same as “ riches” (v.15), 
and “receiving” (v.15) must basically be the same as “fullness” (v.12). For 
word studies, this is all the more important here, because the greek word 
translated “receiving” is found only 1 time in the New Testament!

v.15 - Cross References

Enough said about verse 15’s relationship to verse 12.

v.15 - Summary

We are well on the way to grasping Paul’s argument in 11:11-32. The 
temptations are varied and great to stray. Let me quote the great work of 
exposition and greek of 100+ years ago, W.G.T. Shedd (the complete note of 
verse 15). I was unaware of this note until my own notes were complete: 
“Ver 15 is a conclusion from 13,14, similar to that in verse 12 from verse 11. 
aποβολη] the ‘rejection’ of the Jews, spoken of in ix. 27, 29; x.21, xi.7. 
καταλλαγη] the heathen, through faith in Christ, are reconciled to God, 
v.11. The Jewish reprobation is the occasional cause of the Gentile 
reconciliation. προσληπψις] is the contrary of αποβολη: spiritual election 
and effectual calling is meant. ζωη εκ νεκρων] compare vi.15, Lk xv.24. 
Not the resurrection of the body, which is to follow the conversion of the 
Jews, and the bringing in of the fullness of the Gentiles (Origen, Theodoret, 
Chrysost., Anselm, De Wette, Tholuck, Meyer); but spiritual life, and all the 
blessings of redemption (Calvin, Bengel. Philipi, Hodge). The argument is 
this: If the reprobation of the Jews, who as the outward called might 
naturally have been expected to be the inwardly called, results in such a 
blessing to the heathen world, then certainly the inward call itself must result 
in the greatest possible blessing to the Jews themselves.”{close quote}.

Although the last statement is not quite accurate, all in all Shedd is on 
target. The issue at hand is assurance to the Jew, and this gives us the 
understanding of the curious “fullness” of verse 12 and “life from the 
dead” in verse 15. Paul establishes, not any future Gentile (or church) 
blessing, but   the sure blessing for Jew   that comes to the same gospel as   



the Gentiles!         
This was needed, for there was an apparent problem in the church at 

Rome. The Gentile saints were thinking it was either unlikely or impossible 
for Jews to be redeemed because of their initial rejection of Christ (by which 
these Gentile saints were saved). This is reflected in the terminology of 
11:11ff, and this frame of mind surfaces in subsequent verses: “Boast not 
against the branches”(v.18), “Be not highminded, but fear” (v.20), “lest He 
(God) spare not thee” (v.21), “toward thee, goodness, if thou  continue…
otherwise thou shalt be cut off” (v.22), “lest you be wise in your own 
conceits” (v.25). This is the reason and purpose (apart from personal  
considerations) behind Paul’s handling of the Romans 11:11 question, 
and the subsequent answer of 11:11-32.



      16  For if the firstfruit [be] holy, the lump [is] also 
[holy]: and if the root [be] holy, so [are] the branches.
10 ει δε η απαρχη αγια και το φυραµα και ει η ριζα αγια και 

οι κλαδοι

v.16 - General Context

As Paul has done many a time, he uses “ει δε” (best translated here as 
“now if”) to introduce verse 16. This insures a continuation of ideas and 
thoughts from v.v.11-15. Note also the end of verse 16. Just as sure as “ει 
δε” at the outset of verse 16 connects us with what preceded, the use of 
“ριζα” (“root”) and “κλαδοι” (“branches”) at the conclusion of verse 16 
introduces us to v.v.17-24. After verse 16, “root” will be used in v.v.17 and 
18 {twice}, while “branch[es]” will be used in v.v.17,18,19, and 21. Thus 
verse 16 is something of a connection/transition verse in chapter 11 verses 
11-24.

v.16 - Major Issues

As the above note makes clear, we must endeavor to understand verse 
16 as both connected to verses 11-15 and introducing v.v.17-24. If and only 
if our understanding does both can we lay claim to have understood Paul 
aright.  

Verse 16 - connection with v.v.11-15
Paul had one interest in verses 11 through 15; that is, to justify his 

“may it never be” (God forbid, KJV) to the issue of whether fallen Israelites 
such as are described in verses 8-10 are in a hopeless spiritual state. Now if 
verse 15 is a concluding remark to prove that gospel hope stands sure even 
to those who once rejected the Savior sent to them, then verse 16 must 
somehow relate and even expand upon this truth. 

Thus, if Paul basically declared “if God through Israel’s fall brought 
grace to the world, grace must come if Israel returns,” then the logic of verse 
16 (“if the firstfruit is holy, so is the lump, and if the root is holy, so is [are] 
the branches”) must serve a similar or expanded purpose. Further, it is likely 
that we should concentrate on the first part of verse 16 (16a) to grasp verse 
16’s connection to v.v.11-15, for surely Paul wrote 16b, “if the root is holy 
so are the branches,” to; 1) emphasize and reiterate the truth of 16a, and 2) 
introduce words and themes that will be used in his argument of v.v.17-24. 



Now there are two truths on the face of Paul’s firstfruit-and-lump 
illustration: 1) it is vocabulary reminiscent of the Old Testament and Israel, 
and 2) the firstfruits and the lump share the same nature. 

In the first place, the idea of “firstfruits” is rooted in the Old 
Testament Torah, where half of all the uses are found. It is the first - and 
best - gleanings of a crop (wheat, corn), meat, labors etc. offered unto God. 
What is important for our study is that although the firstfruits were the best, 
they were part of a whole. The firstfruits wheat offering was part of the 
whole wheat crop, and the firstfruits of corn were a gleaning from the whole 
crop grown by the individual. It is at this point that we touch Paul’s reason 
for using “firstfruit” in his argument.

Paul was concerned to make clear to the Roman Gentiles that 
although the Jews had turned from the Savior, this rejection was the means 
by which God saved the Gentiles (11:11b), and in turn this Gentile salvation 
would be used of God to provoke these very Jews to return to their God. A 
further question, in addition to this issue of whether a Jew who had once 
rejected Christ could still be the recipient of grace, was: what was the 
standing of such a person? The Gentiles had no such grievous sin. What was 
their standing in grace and in the assembly?

Paul had asked the question as to the possibility of grace for the Jew 
(11:11a), and he had emphatically answered in the affirmative (11:11b-
11:15). Now he takes a further step - one which will be established a second 
way by the illustration of the tree and its branches - in saying that if the 
“firstfruits” are of a substance, the lump from which the firstfruits are 
derived must share that same quality. He goes on to express the same truth 
another way by stating in verse 16b that if the root has a particular nature, it 
is shared by the branches. 

This is Paul’s concern in using the firstfruit/lump and root/branches 
illustration. He is pressing forward the case for equality of standing, both 
regarding Jew/Jew (e.g. redeemed remnant Jew vs. redeemed Jew from 
v.v.8-10) and Jew/Gentile. If one is redeemed, their standing before God is 
the same. They share the same promised redemption, forgiveness,  
adoption, inheritance; that is, if believing Gentiles are set apart to God, so 
are all     that are in Christ Jesus - Jew or Gentile, regardless of past.[Note: 
Many commentators have seen a parallel between this verse and verse 28, in 
that “for the father’s sake” Israel is beloved and has promises available to 
them in light of this standing. This may be part of Paul’s interest in writing 
verse 16.]

Verse 16 - connection with v.v.17-24
Just as the beginning of verse16 relates us back to v.v.11-15, the end 



of verse 16 moves us on to v.v.17-24. But there is a curious switch. Whereas 
the “firstfruit” of anything is a small part of the whole lump, in the same 
way the branches are a part of the root. In other words, we might have 
expected Paul to have written:

if the firstfruit is holy, so is the lump    and
if the branches are holy, so is the root     
These would be parallel; firstfruit is to lump, as branch is to root!

We expect this because “firstfruit” is a part of the whole (lump), and 
“branches” are a part of the whole (root). But Paul does not do this. I believe 
it is simply because the mentioning of “branches” at the end of verse 16 
naturally leads into his tree/branch/grafting illustration. Thus, Paul did say 
the same thing twice for emphasis in verse 16, but in putting “branches” last, 
he made a excellent transition into his next subject (v.v.17-24).   



v.16 - Key Words

firstfruits(απαρχη)/lump(φυραµα) - Paul’s goal in using this 
imagery is to instruct the Gentiles as to the standing of Jews who might 
come to the state of verse 15 - “life from the dead.” Are such redeemed Jews 
equal with those Gentiles who received the word with gladness (cf. Acts 
13:48)? Does not the initial rejection by such Jews make them second rate 
citizens of the kingdom? No, because if one is united to Christ, then we 
share the same nature and privileges as any in Christ. The “lump” is the 
redeemed (possibly taking us back to Abel, Noah, and Abraham and all 
those of faith), and the “firstfruits” are those who share in that heritage (not 
Jewish, but gospel). Paul’s emphasis is shared gospel means shared grace, 
shared nature, shared inheritance, shared standing.

 [Note: It is quite possible that we should reverse the symbols and 
have the “lump” represent those Jews redeemed from slumber (11:8-10)and 
the “firstfruits” either be the heritage of saints in faith as in Hebrews 11, or 
the first gospel gleanings either of Gentiles (cf. Rom 16:5; 1 Cor 16:15) or 
Jew (Jam 1:18). I would grant that any of these are possibly in Paul’s mind. 
But in any case, his goal is the same in every scenario - to establish equality 
with the saints of old (or Gentile) and those Jews who might come to Christ 
through jealousy in Gentile salvation.]

      
root(ριζα)**/branches(κλαδοι) - The root/branches illustration 

has the same force as the firstfruit/lump analogy. If the root is that of the 
rose, the branches must and will share that character. The problem that arises 
is in verse 17, where Paul states that some of these branches are “broken 
off.” Does this imply that the root is somehow to be understood as Israel and 
the promised redemption of the Old Testament (cf. Gen 12:1-3. This is, by 
the way, why verse 16 is connected by many to verse 28 and the promise to 
the Jewish fathers). This may be.** 

In any event, Paul is going to speak of these branches as possibly 
being grafted in again (cf. 11:23f), so we are sure of the apostles interest - 
even if his details and symbols elude us. The problem, we know, is Gentile 
pride and possibly disdain for Israel in light of their murder of the Savior. 
The objective, for Paul, is to nix this pride by showing God’s purpose in 
Gentile grace - to make these very Jews jealous unto redemption (11:25)! 
And the grafting of these Jews back in is, for Paul, more natural than any 
grafting of Gentiles (11:24)!   

** Romans 15:12, quoting Is 11:10, declares “there shall be a root of 



Jesse, and he shall rise to reign over the Gentiles, and in Him shall the 
Gentiles trust.” The idea of Paul is one of promise made to the Jews of a 
coming Redeemer (Rom 15:8). Christ confirmed the promises made to Israel 
(see Gen 12:3, cf. Gal 3:7), and was the hope of the Gentiles. If this is Paul’s 
line of thought, the Roman Gentile Christians were arrogant, seeing the Jews 
were the custodians of the written promises of redemption that these Gentile 
Romans were now enjoying. Paul would say along with our Lord that 
“salvation is from the Jews” (John 4:22), and the Old Testament is replete 
with the promises made through the Jewish prophet Isaiah that the Savior 
would “bring forth judgment to the Gentiles” (i.e. take up their cause), Is 
42:1, and be “a light to the Gentiles,” Is 42:6; cf. Is 60:3. This writer tends to 
think that is exactly what Paul had in mind by using “root.”

 
v.16 - Cross References

It is of interest to this writer that a common cross reference of works 
commenting on Romans 11:16 - indeed about the only one - is 1 Corinthians 
7:14, where children are said to be “holy/αγιος” because of a believing 
parent. But these two verses, although using a common word (holy/αγιος), 
are worlds apart. The context of 1 Corinthians is marriage, and in particular, 
mixed marriages (believer/unbeliever) and whether a saint is defiled by such 
marriages and therefore should separate and possibly divorce. The 
“holiness” of children probably relates to legitimacy of the children in light 
of the state of the marriage rather than any Old Testament-like “holiness” 
(i.e. holy, because a believer somehow “sanctifies” the house). This is quite 
a distance contextually  from the “holiness” issue of Romans 11:16.  



v.16 - Summary

Paul is adamant regarding the standing of those in Christ - even those 
who, like Paul himself, had initially rejected Christ (1 Tim 1:12ff). All who 
are redeemed are “in Christ,” and as such share with all the redeemed the 
same Father, Savior, Spirit, baptism, faith, etc. (Eph 4:4ff). The same root 
which has engrafted Gentiles can have engrafted Jews. Indeed, Paul will 
make the case that the latter group’s engrafting is more natural than the 
former (11:24).    



      17  And if some of the branches be broken off, and 
thou, being a wild olive tree, wert graffed in among 
them, and with them partakest of the root and fatness of 
the olive tree;
11 ει δε τινες των κλαδων εξεκλασθησαν συ δε αγριελαιος 

ων ενεκεντρισθης εν αυτοις και συγκοινωνος της ριζης 
και της πιοτητος της ελαιας εγενου

18  Boast not against the branches. But if thou boast, 
thou bearest not the root, but the root thee.
12 µη κατακαυχω των κλαδων ει δε κατακαυχασαι ου συ 

την ριζαν βασταζεις αλλ η ριζα σε

v.v. 17,18 - General Context

If “root” is the promise that is found in the seed of Abraham - that is 
Jesus Christ the Lord - then all who turn in unbelief from the promised 
Messiah have no access to the fountain of grace (Zech 13:1) and are still in 
their sins. They are cut off from God and His covenant grace.

At this point, we should remind ourselves of why unbelief is so 
serious.
Old Covenant/Testament |New covenant/Testament
                 |                  Fulfillment          

       Promise     |              

The purpose - the GOAL - of the Old Testament can be summarized 
well by quoting Galatians 3:24ff. Paul states, “So that the law was our tutor 
to bring us to Christ, that we might be justified by faith (v.24). But now that 
faith is come (that is, the object of faith [Christ] has been revealed), we are 
no longer under a tutor (i.e. law). For you are all sons of God by faith in 
Christ Jesus.” The law moves unequivocally toward a single end - the 
gospel, which is centered in Jesus Christ.  

In the above context, note Luke 24:44 and John 5:39 respectively: 
“These things I spoke unto you, while I was yet with you, that all things 
must be fulfilled, which were written in the Law of Moses, and in the 
prophets, and the Psalms, concerning Me,” and  “You search the 



Scriptures, for you think in them you have eternal life; and these are they 
which testify of me.”      

All of the Old Testament finds its purpose, it fulfillment, its reason, its 
purpose, in directing us to Christ, the Son of God, the revealer of the Father. 
As John 1:18 declares, “the only begotten Son, who is in the bosom of the 
Father, HE HAS DECLARED HIM (God)! The greek εξηγησατο, 
translated “declared,” means “to lead out.” Our Lord brought out the truth, 
glory, power, love - indeed, He brought out all of the Father and declared 
Him to us.  Our Lord echoes this astounding truth when He responded to 
Philip’s “Lord, show us the Father and it sufficeth us” by stating, “he who 
has seen Me has seen the Father.”  

If then all the Old Testament prepared us to receive Christ, and the 
Jewish nation rejected the very purpose for their existence (to prepare the 
world for the Redeemer and receive Him), it was the greatest of sins. God 
gave Israel covenants, services, types, promises, and glory to prepare them 
for their redeemer. Yet Israel still crucified God’s dear Son.  

v.v. 17,18 - Major Issues

13 The branches (unbelieving Jews) were broken off  . The promises 
were there for millennia, but when the lamb of God was revealed, 
the Jews - desiring a political Messiah - had no need for the words 
of Christ, which are Spirit and life (Jn 6:63).

14 Gentile reception of the Gospel  . The Gentiles have been brought in 
because, in going out into the fields with the gospel to compel 
God’s Old Covenant people to come in, there was no response (cf. 
Lk 14:23). Thus, God said through Paul, “seeing…[you {Jews}] 
judge yourselves unworthy of eternal life, we turn to the Gentiles,” 
(Acts 13:46).

15 The Romans Gentiles were boasting against the Jews in this   
redemption. Even though the promise of forgiveness came through 
Jewish Scriptures, and the good news had gone to the Gentiles 
because the Jews had rejected it, the Gentiles still found grounds to 
boast.     

The generation of Jews that saw the fulfillment of all the Old 
Testament Messianic prophecies had rejected the promised Redeemer. As 
John wrote in His gospel, “He came unto His own, and His own did not 
receive Him,” (Jn 1:11). Thus, in Paul’s illustration, the “tree” of promise 



was to bring forth many fruitful branches (Jewish believers), yet this is not 
what Christ found. In Matthew 21:19f and Mark 11:13f we have the story of 
this in the fig tree. Christ had come to Jerusalem in the day and abode in 
Bethany at night. “Now in the morning as He returned into the city 
[Jerusalem], He hungered. And when He saw a fig tree in the way He came 
unto it, and found nothing thereon, but leaves only, and said unto it, Let no 
grow on thee henceforward for ever. And presently the fig tree withered,” 
(Matt 21:18-19). 

From then on in Matthew, we read: 1) of the parable of the 
Vinedresser who sent His Son believing the husbandman would receive 
Him, yet the Husbandman and those with him killed the Son (Matt 19:33ff); 
2) in Matthew 22:1ff, we learn the parable of the wedding feast that would 
not be attended by those first bidden; 3) in Matthew 23 we have the series of 
“woes” to the Scribes and Pharisees (23:23ff), and 4) in 23:34-24:28 the 
desolation of the great city - Jerusalem.   

We are told all this because of Israel’s turning from their Messiah, and 
thus God is turning from them.  And although God reaches out still again in 
Acts chapters 2,3,5 etc., Israel is still hardened toward the gospel. As a 
result, God sends the gospel to the Gentiles and Paul says these Gentiles 
through faith were “grafted in” (Rom 11:17) to the redemptive line of the 
proto-believer - Abraham (cf. Gal 3:29). In addition, these believing 
Gentiles partake of all the glorious concepts given in the Old Testament to 
those Jews who believed in the coming Savior - that is, those Jews who, like 
Abraham, “saw my [Christ’s] day,” Jn 8:56 (e.g. seeing the sacrifice of 
Christ in the offering of Isaac/ram).This is Paul’s thinking when he speaks 
of the Gentiles “partaking of the root and the fatness thereof..” 

All of this caused the Gentiles of Rome to boast in their standing as 
opposed to the seed of Abraham after the flesh who had no part in God’s 
ordained blessings in light of their unbelief. Again note how pervasive this 
attitude was among these Gentile saints; they boasted (v.18), they thought 
that God had broken the Jews off for their sake (v.19); they were 
highminded (v.20); they were wise in their own concepts (v.25) etc. Note 
also the stern warnings as well: “fear” (v.20); “lest He also spare not thee” 
(v.21); “otherwise thou also shall be cut off” (v.22).

And all this was astounding to Paul, knowing that it was through the 
Jew that all that this grace and glory had come through the very people who 
the Roman Gentiles were now despising! The wonders of the gospel (the 
“root and the fatness” -v.17) were possessed by the Gentiles strictly by 
virtue of the Jew - or as Paul says in verse 18, “the root bears thee!” If any 
boasting was to come forth from these Gentiles, its content would be God’s 



grace through Israel. Paul will reiterate this again and again as he continues 
in Romans 11.   

v.v. 17,18 - Key Words

κλαδοι/branches 
εγκεντριζω/graft in
εκκλαζω/break off  

We now encounter Paul’s section of Romans 11 (v.v.17-24) where the 
above words will dominate the theme and style of ideas expounded. We will 
find “branch[es]” in verses 16b, 17, 18, 19, 21; “ingrafting” in verses 17, 19, 
23 {twice}, 24 {twice}; “break off” in verses 17, 19, 20, 22, 24. Starting 
with the ending statement of verse 16 (“if the root is holy, so are the 
branches”), Paul will use the illustration of root and branch in verses 16b-24 
to: 1) humble the Gentiles by expounding the truth as to the “why” of their 
redemption, and 2) establish the real gospel hope for the fallen Jews 
descibed in Romans 11:8-10, and the grace available to them from God in 
response to the inquiry of Romans 11:11a - “have they stumbled that they 
should fall.” 

v.v. 17,18 - Cross References

As early as Genesis 9:20, we read of Noah planting a vineyard. In 
Isaiah 5 and Ezekiel 17, the illustration of vine and branches appears again 
and of course the New Testament’s use of the fig tree plant in Matthew 21 
and Mark 11 gives us the impression that both the plant and its use as an 
image/illustration were readily recognizable and could be used to 
communicate a clear message regarding Israel. 

v.v. 17,18 - Summary

Paul has envisioned the gospel promises and blessing going back to 
Abraham and Genesis 12:3 where God declares “in thee shall all the nations 
of the world shall be blessed” - a promise unfolded for us in Galatians 3:6-
18 as “the gospel” (3:6-7) centered in Abraham’s seed, Jesus Christ (3:16). 
The apostle  uses the image of “root” for this, while using the image of 
“branches” for those who have 1) a vital, saving interest in the promises and 



forgiveness in Abraham’s seed - Christ Jesus, or 2) were given the promise 
of that vital interest (e.g. Israel). 

Paul’s “grafting” and “breaking off” metaphor directs our thoughts to 
those outside the gospel who have come to the benefit of the treasures in 
Christ (“grafting”), while the latter term (“breaking off”) relates to those 
Jews who, having been given the law with its many promises of a Savior, 
rejected the Messiah when He came.

In Rome, this led to a high-mindedness in the Gentile converts against 
Israelites and thus required Paul to rebuke such attitudes with his “Boast 
not!” Paul further states that if one was to glory in the free gift of grace from 
a human perspective (the Divine doxology coming in v.v.33-36), then the 
Gentile convert was to forever remember that it was the promises given to 
the Jewish nation - custodians of the good news of the coming Deliverer - 
that were the foundation and substance of the salvation the Gentiles 
received. Thus Paul says, “if thou boast, thou bearest not the root, but the 
root thee,” (v.18).
   
Note: The Pauline argument will follow a clear and easily understandable 
line of thought from verse 17 to verse 24. And though there should be no 
disagreement as to what Paul’s point is, we must note: 1) Paul takes 
extensive time to clarify and examine his ideas, and this should awake us to 
the subjects discussed, and 2) We should take careful note of Paul summery 
words of this section (v.v.17-24) which are 11:23-24. What I mean to say is 
that Paul is not just “passing time” in this section until the more important or 
interesting issues arise. This section, although easier to understand than v.v. 
11-15 or v.v. 25-29, is just as relevant to Paul’s total argument in 11:11-32! 
The reason is not far to see. The section of v.v.17-24 connects both v.v. 11-
15 and v.v. 25-32.



      19  Thou wilt say then, The branches were broken 
off, that I might be graffed in.

ερεις ουν εξεκλασθησαν οι κλαδοι ινα εγω εγκεντρισθω

      20  Well; because of unbelief they were broken off, 
and thou standest by faith. Be not highminded, but fear:
16 καλως τη απιστια εξεκλασθησαν συ δε τη πιστει εστηκας 

µη υψηλοφρονει αλλα φοβου

      21  For if God spared not the natural branches, [take 
heed] lest he also spare not thee.
17 ει γαρ ο θεος των κατα φυσιν κλαδων ουκ εφεισατο µηπως 

ουδε σου φεισηται

v.v. 19-21 - General Context

In 11:19-21, we are confronted with Paul’s understanding of the heart 
attitude of these Roman converts. The “you will say” in verse 19 gives us 
Paul’s mind regarding his readers. And their thoughts are not flattering. The 
Gentile  Roman’s seem to have the notion that their goodness in 
juxtaposition to the Israelite apostasy is the grounds for their personal 
engrafting and the Jewish “cutting off.” It is clear this whole attitude was 
regarded by Paul as “high-minded” (v.20). 

The above impression is supported by the use of the emphatic “I” 
(greek, εγω) in the statement of verse 19, “that I might be grafted in.” Paul is 
judicious regarding the use of the emphatic form of the greek “I,” and when 
Paul uses it he is calling special attention to the person. These Romans were 
lifting themselves up over against the apostate Israelites, and Paul says in 
verse 19 that this is what they were saying about themselves (e.g. “you will 
say…I”).  It is this attitude that Paul is desirous of combating in v.v. 19-21. 



v.v. 19-21- Major Issues

As we have seen, the pride of the redeemed Roman Gentiles is on 
Paul’s mind as he writes 11:19-21. Many statements in this section lead us to 
see the zeal of Paul to negate this Gentile sinful pride. One of the more 
emphatic and instructive assertions is in verse 20, where Paul says to his 
readers, “you - by faith - stand.” 

First, Paul uses the emphatic form of “you” in verse 20 (greek, “συ”). 
Second, after getting their attention, he states “by faith (and not by anything 
in you) you stand.”** Again, in verse 19 we saw the Roman Gentiles 
intimating that their goodness - over-against the apostate Jews - was the 
basis for their engrafting. Such thought in antithetical to the New Testament 
doctrine of grace. Paul says “You! By faith and not merit you stand in the 
gospel. Stop being high-minded!”         

** Romans 11:20’s “by faith” is one of the clear Biblical declarations 
that faith is a grace from God rather than a work of man. As Ephesians 2:8-9 
states; “by grace are you saved through faith; and that (grace/faith) is not of 
yourselves…”

v.v. 19-21 - Key Words

   I/εγω - As we noticed above, Paul is cautious in his use of the 
emphatic form of “I” (εγω). Whereas John uses the emphatic εγω one out of 
every two times “I” occurs in his gospel, Paul’s ratio in Romans is more 
1:9.. Thus when Paul put  the phrase “I (εγω)might be grafted in” (v. 19),  he 
is placing before us a Gentile mind full of self-centeredness and the worse 
type of pride.  

          
                                                   

απιστεω,πιστευω/unbelief, faith - This faith is a personal, 
saving faith that Paul is dealing with here.  A great problem in this passage 
(Romans 11) is the issue of “national” faith - and thus “national” unbelief - 
as a theme. Much has been written about the “national” blindness of Romans 
11:25, as well as a “national” lifting of the same blindness. 

But any “faith” or “unbelief” is demonstrably personal. Surely the 
“elect” who have it (11:7a) and the hardened who do not (11:7b-10) are 
spoken of as individuals (although all are Israelites).



φεισηται/spare - Paul is using this word in the same way  he used it 
in Romans 8:32 (the only other use in Romans). Paul is saying to “not spare” 
is to be “broken off, ” v. 18 - that is, to be cut off from the life of God and 
the salvation promised in the proto-evangels of Genesis 3:15 and 12:3 
(“seed”).   

 
SPECIAL  NOTE on 11:19-21 and “eternal security” 

  At this point in our analysis of “spare/graft/faith etc., it would seem 
needful to take up the issue of “eternal security,” for surely when Paul uses 
“spare not,” he is speaking of damnation and those God might not spare 
are the Roman saints if, like the Jews, they turn to unbelief..

We must face this in Romans 11:11ff. Paul is clearly warning the 
Romans saints that if through unbelief God did not spare (that is, He 
condemned) the hardened Jews, the same fate surely awaits unbelieving 
Gentile (“if God spared not the natural branches, take heed lest He spare not 
thee,” v. 21). This is the basis of the exhortation to “fear,” v.20.

Hebrews 4:1,2 expresses the same truth, this time to wavering Jews of 
the first century: “Let us therefore fear, lest, a promise be left us of entering 
His rest (e.g. heaven), any of you should seem to come short of it. For unto 
us the gospel was the gospel preached, as well as unto them; but the word 
preached did not profit them, not being mixed with faith that heard it.” 
Such Hebrew warnings are everywhere in that book of warnings; “Give 
heed,” 2:1; “Beware,” 3:12; “do not refuse Him,” 12:25; “you have need of 
endurance,” 10:36. There are many more just in Hebrews. The danger is that 
these professing saints - in light of persecution - were considering casting off 
the faith of the gospel.   

The Romans warnings such as 11:19-21 keep us theologically on the 
straight and narrow. The temptation in the warnings to Christians is to 
negate their strength of truth by stating that the warnings are not related to 
redemption but rather rewards, crowns, and the like. A cursory glance of the 
exhortations of Romans 11 will quickly dispel this. The subjects are Jews 
who have rejected the salvation of Christ, and Paul says  God did not spare 
them (e.g. He cut them off). This cutting off seals their fate under His holy 
wrath. But Paul says emphatically, “if God spared not the natural branches, 
take heed lest He spare not thee” (obviously,  in the same sense He “spares 
not” the unbelieving Jew).

Now the recipients of this letter are identified as “beloved of God, …



called to be saints,” identifying God as their Father, Romans 1:7. That is, 
Christians! Thus, whatever our doctrine of eternal security, it must  be a 
doctrine which understands honestly passages such as our Romans 11:19-21 
passage ( see also Matt 5:29 and similar warnings to Christians!). 

v.v. 19-21 - Cross References

Romans 11:11-32 is unique in the New Testament in its treatment of 
the future of fallen Israelites. We shall see that the themes of Romans 11:11-
32 are covered in 2 Corinthians 3:3-17 (see cross references, Romans 11:25). 
What is important in understanding 11:19-21 is to see that the themes 
covered in this section are repeated often in 11:11-32. 

1. The  idea  of  the  broken  off  Israelites  (v.  19)  is  echoed  in 
the question of 11:11 as well as the answer of 11:11b and v.   12; the 
need for  Israelite  salvation implies  their  being broken off  (v.14); 
Paul  reiterates  the  “broken  off”  vocabulary  of  v.  12  (“fall”  and 
“diminish”) in v. 15 with “casting away.” Further, Paul will speak 
of God’s severity to Israelites (v. 22), the unbelief of Israelites (v.v. 
23,30),  the  hardening  of  Israelites  (v.  25),  and  the  fact  that 
unbelieving Israelites are “enemies” (v. 28).          

18 The attitude of the Roman christians as reflected in Paul’s 
portrayal of them as “high-minded” is reflected often in 11:11-32 
as mentioned earlier. Note that Paul felt a need to speak to these 
Gentiles regarding God’s purposes because of their attitudes: His 
personal ministry to these people had (he hoped) the result of 
saving his fellow countryman (v. 13,14); Paul expounded a great 
mystery because of Gentile conceit (v. 25); pity to the Gentiles was 
used to bring pity to the Jew (v.v. 30-31).

 
v.v. 19-21 - Summary

We begin to see in v.v. 19-21 as to why Paul ever was interested in 
dealing with the questions of 11:1 and 11:11. There was an arrogance in the 
demeanor of the Gentile converts which likely displayed itself in an sinful 
attitude toward those of the circumcision. Apparently the Roman Gentiles 
believed the Jews had sinned beyond God’s grace in their crucifixion of the 
Lord Jesus. This thinking had manifest itself in a “high-mindedness” (and 
possibly a divisiveness in the church) which was a serious enough issue in 
Paul’s mind to deal with at length.      

Indeed, these Gentiles should be looking to themselves, lest their 



sinful spirit carry them to destruction (“be not high-minded, but fear…lest 
He spare not thee,” v.v.20-21). Paul will go on to confirm this exhortation 
with “behold the goodness and severity of God…upon thee goodness, if you 
abide in His goodness, otherwise you shall be cut off,” v. 22. Such powerful 
warnings never come forth from the apostle’s pen without clear and serious 
rationale. Romans 11:19-21 tells us all the elements for such a rebuke 
resided in the Roman church. 



      22  Behold therefore the goodness and severity of 
God: on them which fell, severity; but toward thee, 
goodness, if thou continue in [his] goodness: otherwise 
thou also shalt be cut off.
19 ιδε ουν χρηστοτητα και αποτοµιαν θεου επι µεν τους 

πεσοντας αποτοµιαν επι δε σε χρηστοτητα εαν επιµεινης 
τη χρηστοτητι επει και συ εκκοπηση

v.22 - General Context

With Paul’s use of ουν (“therefore”), the apostle is drawing an 
important conclusion to the section of 11:17-21. Remember Paul’s 
concern regarding the “boasting” (v. 17) and “high-mindedness” (v. 
20) of his Gentile readers. This is the Pauline burden of both his 
exposition of 11:17-21 and the summation of verse 22. Now Paul 
wants to focus their thinking in some particular spheres of application 
that necessarily arise from the truths of v.v. 17-21.   

v.22 - Major Issues

Paul is of a mind in closing his exhortation of v.v. 17-21 to 
bring the truths of that section home with power. Verse 22 is meant to 
be a potent and persuasive conclusion to the issue of the prejudicial 
outlook of these Romans to the lost estate of the Israelites in 
juxtaposition to the redemption they (the Roman Gentiles) enjoyed by 
grace. 

These last two words are the key - “by grace.” As the outset of 
verse 22 succinctly expresses it; “behold the goodness… of God.” It 
is the Lord’s work alone that has given life eternal to these believers. 
Yet Paul seems to be in doubt as to the clarity and grasp of this truth 
in his readers minds in light of what he seems to knows of them. And 
for Paul, the apostle of grace (1 Tim 1:13-15; 1 Cor 15:10), this 
perspective cannot continue. With verse 22, he will summarize with 
boldness and unabashed explicitness  the truths of v.v. 17-21 and their 
implications for these Romans christians.            

v.22 - Key Words



ιδε/behold - This is Paul’s first word in verse 22. In all of his 
writings, he uses this “behold/look!” here, in Romans 2 and Galatians 5 (in 
contrast, the gospel of John has 15 uses). He surely desires the immediate 
and undivided attention of these Gentiles. Paul seems serious as to his 
message and its implications to these proud - and possibly smug - readers. 
Paul will write his conclusion and say to these people regarding his words 
“Look!,” as John the Baptist did so long ago with his ‘ιδε’ / “‘Behold’ the 
Lamb of God!” 

συ/you - Out of Paul’s 25 uses of this emphatic form of “you,” five 
times in this section (v.v. 11-24) he will single his readers out with this word 
of great emphasis. He is saying, as it were, “YOU, yes you shall be cut off, if 
unbelief lays hold of you as it has the hardened Israelites!” It is almost as if 
these Gentiles might or would not believe in both God’s goodness and 
severity when faith and unbelief were at stake in the gospel hearer. Paul is 
forever stating the truth of these Divine attributes and actions - towards  
them (συ/you!). Paul has/will use “συ” in v.v. 17,18,20 and 24.   

v.22 - Cross References

I  believe it is sufficient to say that in the finest book of Biblical cross-
references available in print, this verse alone has 179 verses with themes 
similar to the themes of verse 22! As an example, this great cross-reference 
work (the Treasury of Scripture Knowledge) quotes Hebrews 10:35-39 as 
pertinent. It is as follows, and is sobering indeed: “Therefore, do not cast 
away your confidence, which has great reward. For you have need of 
patience in order that, having done the will of God, you may obtain the 
promise. For yet a little while, the one coming will come and shall not tarry. 
And the righteous one of mine shall live by faith, and if he draws back, My 
soul has no pleasure in him. But we are not of those who draw back to 
destruction, but believe unto the saving/perserving of the soul.”

This is the very essence of Paul warning to these high-minded 
Gentiles. Not only has Paul been arguing for the redemption of the Jew who 
may have fallen, but he also claims that in their (Gentile) pride, unbelief can 
derail their faith resulting in dire consequences (“YOU shall be cut off!”).     

v.22 - Summary



Paul has laid a foundation for Israelite recovery to grace in v.v. 11b-
16, and now in v.v. 17-22 he warns his readers that the fate of these 
Israelites they think so little of is not to be scoffed at. Indeed, if the Roman 
christians move into the same sphere of unbelief as the recalcitrant Jews, 
their end will be the same - destruction and damnation, or as Paul says, 
“severity!” 



      23  And they also, if they abide not still in unbelief, 
shall be graffed in: for God is able to graff them in again.
20 και εκεινοι δε εαν µη επιµεινωσιν τη απιστια 

εγκεντρισθησονται δυνατος γαρ εστιν ο θεος παλιν 
εγκεντρισαι αυτους

v.23 - General Context

There is a clear change in v.v. 17-22 from “you/thou/thee” (10 uses, 
addressing Gentiles) to verse 23 and “they/them” (Israelites). It is now not 
just the feasibility of Israelites being saved or, as Paul continues his analogy, 
“grafted in.” Paul will broach the subject of their actual vital union with God 
by faith - that is, personal, gospel redemption.

 The idea is this. Paul has emphasized the theme of the Gentiles 
humbly clinging to their faith and thus avoid pride and even unbelief. Now 
the apostle says, as it were, “not only are you Gentiles to remain in faith 
rather than turn in unbelief, but know this; these Jews are not irrevocably 
consigned to their present lost estate (via unbelief), but indeed if they turn 
now to Christ in faith, they shall be grafted in.” Paul not only has rebuked 
the Gentiles for their pride of faith compared to the unbelieving Israelites, 
but now he turns to say that these unbelieving Israelites need not remain in 
this unhappy estate, but rather turn to Christ in faith as these Roman Gentiles 
had, and thus giving them equal standing in Christ and His gospel!  

v.23 - Major Issues

As is emphasized by “remain,” or as the greek implies, thoroughly or 
continuously remain (e.g. permanently remain), Paul’s burden in verse 23-24 
is the hope of Israelite gospel redemption - a burden he began to examine 
with his question of 11:11; “Have they (unbelieving Jews) stumbled (via this 
unbelief) that they should fall (permanently)?” The apostle will claim 
emphatically that the unbelieving Jew described in v.v. 8-10 and derided by 
these Gentile christians can - if they do not remain in unbelief - join these 
Gentile saints as children of God.

This will be Paul’s interest in Romans 11:23-24. With logic and 
illustration he will prove beyond doubt that the fallen Israelites of Romans 
9:32-33, 10:3,21, and 11:8-10 have a real hope in the gospel - a real 
assurance that if unbelief is abandoned for faith in Christ, these fallen Jews 



shall be reconciled to God through Christ (i.e. grafted in).
    

v.23 - Key Words

εκεινοι/these -  This emphatic pronoun is used by Paul to clearly 
delineate this class of unbelieving, Christ-rejecting Jews. It is these - the 
very  ones derided by the Romans - who can be grafted in; it is these who 
can be redeemed.   

επιµεινωσιν/remain -  Paul uses the root word which means “to 
abide/remain,” and for emphasis adds a preposition to the root word to give 
us the resultant idea of “continuously remain” or “ceaselessly remain.” In 
other words, if these Jews do not persist in unbelief, their fate is not at all 
hopeless.

εγκεντρισθησονται/shall be grafted -  Paul has used the idea of 
“root” to express the gospel blessings as grounded in Christ. To quote again 
Romans 15:12, “And again, Isaiah says, There shall be a root of Jesse, and 
he that shall rise to reign over the Gentiles; in Him shall the Gentiles trust.” 
The ingrafting of these Jews who do not remain in unbelief means a 
translation out of their gospel darkness into the light of the kingdom of 
God’s dear Son and its attending forgiveness and grace (cf. Col 1:13,14).

παλιν/again - The “again” implies these Jews, who have no gospel 
blessings/promises, were somehow previously related to God’s promises. 
This relationship was expressed for us previously in Romans chapter 9 when 
Paul said that to the Jew belonged “the adoption, and the glory, and the 
covenants, and the giving of the law, and the service of God, and the 
promises,” Romans 9:4. They were severed from the partaking of gospel 
promises or, as expressed in Romans 11, they were “broken off.” The Jewish 
heritage guaranteed nothing but the promise and offer of blessings in union 
with Christ under the New Covenant. This is spelled out in Jeremiah’s 
famous prophecy (Jer 31:31-34 cf. Heb 8:6-13) and reiterated in the 
aforementioned “covenants” and “promises” discussed by Paul in Romans 
9:4. 

v.23 - Cross References



see John 15:1ff

Paul will say later in Romans 11:28,29 that the promises such as 
Isaiah’s quoted in Romans 11:26b-27 are promises of grafting in Jews again. 
That is, God never recalls His offers of mercy (again, such as Is 55:1ff) for 
they are αµεταµελητος (without repentance/recall, v.29). Therefore, as 
Romans 11:23 notes, any Jew who previously had turned from Christ can 
turn back to Christ and be grafted in again - for God is able and willing! 

v.23 - Summary

Paul has turned his attention back to the salvation of the Jews from his 
multiple rebukes of the Gentiles, a theme which was at the core of his 
thinking when he began in 11:11, and which continued in v.v. 12-15.

What must not be missed is that Paul is dealing with New 
Testament/gospel redemption throughout this section - and especially here in 
verse 23 with this “graft in.” There is no hint of interest in some type of 
national   redemption of Israel  . And since verse 24 clearly continues the 
arguments and themes begun in verse 23 (which argument/theme has 
continued since verse 11), we will have to see some clear Pauline reasoning 
and language to make the theme/argument of verses 25 and 26 national 
redemption - an all to common error. 



Again,
 
THE NATION OF ISRAEL CANNOT BE GRAFTED IN, ONLY 
INDIVIDUAL ISRAELITES CAN ACCORDING TO PAUL’S 
ARGUMENT AND LOGIC. 

      24  For if thou wert cut out of the olive tree which is 
wild by nature, and wert graffed contrary to nature into a 
good olive tree: how much more shall these, which be 
the natural [branches], be graffed into their own olive 
tree?
21 ει γαρ συ εκ της κατα φυσιν εξεκοπης αγριελαιου και 

παρα φυσιν ενεκεντρισθης εις καλλιελαιον ποσω µαλλον 
ουτοι οι κατα φυσιν εγκεντρισθησονται τη ιδια ελαια

v.24 - General Context

Verse 24 is putting the finishing touches to the Pauline argument in 
v.v. 17-24 of: 1) removing the pride of these Gentiles  as to their standing in 
juxtaposition to the Jews, and 2) establishing the real possibility of the 
unbelieving Jews turning to Christ and becoming joint-heirs in the kingdom 
of God with these same Gentiles.

The apostle has stated in verse 23 that the Jews described in v.v. 8-10 
may be grafted in if they remain not in unbelief, and verse 24 establishes the 
sensibility of the suppositions of verse 23. If verse 23 speaks of grafting 
formerly Christ-rejecting Jews, verse 24 tells - contrary to the prevailing 
Gentile theology - how much “easier” this is compared to the previous 
grafting of the Roman Gentiles. If what was differing in type was grafted in 
by the Lord to the original “stock” of God’s redemptive purpose and 
blessedness, surely that which is of the same type can more easily be grafted 
in to the Divine “stock” of grace and mercy.   

This is verse 24 and the Pauline purpose.

v.24 - Major Issues

The major point of importance in the exposition of Romans 11:11-32 



in general - and verse 24 in particular - is that Paul has not moved off the 
answering of the question in 11:11. The salvation (or grafting in) of the 
formerly unbelieving Jew was in the question of verse 11; the “fullness” of 
verse 12; the Pauline “ministry unto jealousy” of v.v. 13-14; the “life from 
the dead” in verse 15; here in verses 23-24; the promise from Isaiah in 
verses 26b-27; the enduring nature of such promises to the fathers in v.v. 28-
29; and the summary of all in 30-32.

Again, this is absolutely crucial as we attempt to embark on the very 
difficult verse 25. Continuity of argument cannot be overemphasized. Paul is 
interested in the reintroduction of grace to the formerly apostate Jews. He 
wants to convince his readers of this because of its great practical bearing. 
These Gentiles have Jewish neighbors who do not believe the Jesus is the 
Messiah. Paul says emphatically in v.v. 23-24 that if they remain not in 
unbelief, they can be grafted in. And this was God’s plan in saving these 
Gentile readers (11:11-12;13-14;30-31)!   

 
v.24 - Key Words

συ (you)/ουτοι (these) - Using emphatic pronouns, Paul draws 
attention to the contrast and, at the same time, the similarity of Gentile/Jew 
gospel redemption. If God saved you (su) Gentiles who are foreigners to the 
promises of grace and has grafted you into the line of redemptive mercies, is 
it not more likely, more probable - in a word, easier - to graft the very 
guardians (outoi) of the promises of grace back into the line of grace? Paul 
clearly expects a yes answer, and thereby expects the Gentile Romans to see 
clearly that salvation can come to those Jews who turn in faith back to their 
God.  

αγριελαιου/wild = Eph 2:12; that is, the Gentiles were “aliens 
from the commonwealth of Israel, and strangers from the covenants of 
promise, having no hope, without God in the world.”

v.24 - Cross References

There is a direct parallel in both language and purpose in 11:12 and 
11:24. Here is a copy of the “cross reference” note of 11:12:
[Romans 11:24 is a second parallel to Romans 11:12. Both verses use ποσω 
µαλλον / “how much more” in their argument - 11:12 and “how much more 



their fullness,” whereas 11:24 states “how much more…shall these…be 
grafted.”

Further - and as important - is that both verses are arguing that if grace 
came to Gentiles, it will most assuredly come to the Israelite (cf. “shall be 
grafted” / “εγκεντρισθησονται,” greek future tense implying a certain 
result under proper conditions [Gnomic future]). In the case of 11:12, grace 
will come to returning Israel because grace came to the Gentiles by virtue of 
departing Israel. In 11:24, returning Israelites, being natural branches, will 
surely be grafted back in because Gentiles - unnatural branches - were 
grafted in. The reasoning behind both 11:12 and 11:24 is: If God did the 
more difficult (brought good via evil), He will surely do the less difficult 
(bring good via good)].   

Paul is using what might be called irrefutable logic. The Gentile 
christians at Rome tended to view the salvation of the Jew as impossible, 
seeing they had heard and rejected. But Paul counters by stating that if God 
has grafted in unnatural/wild branches (you!) to the stock of grace, then how 
much more sure is it that God can and will graft natural branches (Jew) into 
the stock of grace. The answer is inescapable.  



v.24 - Summary

Verse 24 is the logical outworking of Paul’s assertions in verse 23. If 
a Jew does not remain in unbelief, God is able to graft such a one back in 
(assertion, v. 23), and if one thinks through this proposition (v. 24), that 
assertion in inevitable.

The essential truth to take from verses 23 and 24 is that Paul’s theme 
- derived from the question/inquiry of 11:11 - is the salvation of the 
individual Jew described in 11:8-10, not corporate salvation/redemption. 
This is key, because we may well desire to interpret the terminology in 
verses 25-26 as a type of national redemption. We must be clear prior to 
venturing in to this next section that individual, gospel redemption is the 
theme, not some kind of  Old Testament, national redemption.


